This article concludes that Arabic has a very significant role in shaping the culture of literacy in Indonesia. Arabic influences Indonesian from script to semantic, lexicographic, and grammatical. Islam is synonymous with the Arabic language able to change the views of Indonesian people who originally orientedart only with beautiful temples into a book-oriented manifestation with the creation of many writings in the form of manuscripts that were born thousands and even millions of manuscripts.
Introduction
Almost all civilizations on the earth that come into contact with Islam must be arabize. When Islam came into contact with the Persian civilization it was born calligraphy fârisî, when Islam "set foot" in Bashrah was born calligraphy kûfî. Similarly, with other civilizations such as Syria, Egypt, 1 China 2 and can not be denied also with civilization in the archipelago with a lot of Arabic vocabulary that entered into the Indonesian language and the Arabic script Jawi or Jawi in Malay language and Arabic script Pegon using Java language and Sunda with Arabic.
El-Ibtikar Vol 6 No 2 Desember 101-118 when viewed loose (deduction) . In this process, the researcher will accept the reality as it is as objectively as possible but by simultaneously engaging in the concepts he investigates. 11
The Rise of TheWriting Tradition
The presence of Islam in the Malay-Indonesian archipelago is a very important moment in history to the development of this archipelago, its presence in the archipelago is almost similar to the arrival of Islam in Europe in the Middle Ages which had a major influence on changing the worldview of Europeans to deliver it to the century of enlightenment. 12 The influence of Islam on this archipelago has never been achieved by any religion, including Hinduism and Buddhism that first came into contact with these islands. Although Majapahit as a representation of political power Hinduism and its religion and culture, and Sriwijaya as representatives of Buddhist political, religious and cultural forces, there is no significant contribution in the renaissance of the Malay-Indonesian archipelago.
The most fundamental proof is the success of Malay in the archipelago, where language is not only a means of communication but also in it radiates the way the power of reason and reason encapsulates the thinking of a nation. In fact, Jurgen Habermas as quoted by Majid Tehranian states that a language is a tool of domination and strength, 13 further Jean Baudrillard said that the word is a real monopoly. 14 Later, Azyumardi Azra asserted that the unity of language and terminology is the key to peace. 15 The arrival of Islam in the archipelago made the Malay language evolved into the language of books, literature, and culture. The upgrading and development of Malay were first conceived by scholars and scholars of the El-Ibtikar Vol 6 No 2 Desember 101-118 Sultanate of Aceh. In the writing dimension, they adapted the Arabic script 16 in accordance with the Malay tongue, then the script was known as the Malay Arabic script or Jawi, in accordance with the customs of the Holy Land community which referred to the whole of Southeast Asia as "jawah" and the inhabitants called "Jawi". 17 Braginsky compares Javanese culture to Malay. Javanese culture in Hinduism and Buddhism views the universe as a work of art manifested by beautiful temples. In contrast to Malay culture after contact with Islam view nature as a book that embodied the creation of many writings in the form of manuscripts. 18 Taufik Abdullah added, that after Java in touch with Islam, not a few manuscripts in the Java language using Arabic script stored in the museum Sonobudoyo Yogyakarta. 19 The local archipelagic languages are also inevitable as yellow book definitions proposed by Azyumardi Azra include all religious books that speak Arabic as well as local languages in the archipelago while still using Arabic script in their writing. 20 So not only Malay, even all civilizations that come into contact with Islam is almost inevitable for its clarity.
The value of art that is manifested in the writing world in Jawi script is not inferior to the elegance of Hindu-Buddhist temples. Mu'jizah recorded at least 552 illuminated letters full of meaning and historical value during the Dutch colonial period. 21 Arabic script after the decline of the Qur'an also experienced a very rapid development and is one-one letters rich in the model and full of art value. 22 Even the writing of Arabic letters in Malay is not only to broadcast the religion of Islam but also to grow the nationalist attitude that releases the nations in the archipelago from the shackles of Portuguese, Dutch and Japanese colonizers. 23
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Selection of Malay as the language of instruction in the process of broadcasting Islam in the archipelago certainly not without reason. When compared, the Old Malay language is not much different from the pre-Islamic Arabic, both do not take the role of an aesthetic religion language. Such a single role in the archipelago is taken from Ancient Java and Sanskrit, as in the Middle East and its neighbors played by Ancient Greco-Roman and Ancient Iranian-Persian. Thus, the selection of Malay as the main language in broadcasting Islam which was then Islamized certainly not a coincidence and without the basis of knowledge and experience. They, the broadcasters of Islam, have made the experience of Arabic as a reference in choosing the language for Islamic broadcasting that falls on the Malay language. Despite their deep knowledge of the archipelago because of the contact between pre-Islamic Arabs has occurred in these islands, from the Jahiliyyah period. 24
The Influence of Arabic in Bahasa Indonesia
Malay, as the forerunner of the Indonesian language, is the most widely accepted language of Arabic influence, especially in terminology and script. 25 Azyumardi Azra noted that Al Hamidi's dictionary lists about 2,000 Arabic vocabularies, the Malay Arabian Dictionary dictionary records 1725 Arabic vocabularies, less than 2000 Arabic vocabulary dictionaries, Tengku Iskandar's dictionary council records 1,100 vocabularies, and the national dictionary, Mohd's. The large number of Arabic vocabularies adopted and adapted in Malay, rather than other languages, 27 is closely related to the Islamization process in the archipelago since Islamization is indeed synonymous with Arabization, not Arabism. 28 With the broadcasting of Islam, the spread of Arabic elements slowly but surely infecting the archipelago. The intensive and significant influence of Arabic into the Malay language dates back to the 14th century, and the process still continues to this day in the Malay-Indonesian archipelago. 29 Consistently lending Arabic words originates from classical Arabic literature and from standard Arabic language in the contemporary era. Regional languages are not sterile from borrowing Arabic words, albeit in relatively small amounts. However, the exact cause is that Islam has brought Arabic and its literature spread from hand to hand across the archipelago. 30 The influence of Islam in the use of the Malay script is also inevitable, the adoption and adaptation proceeded simultaneously until gradually created five characters that did not exist in Arabic sound, but still refers to the form and sound of Arabic script. script is formed from the nun, ghain and ga characters, two points from nun and ga added to the ghain script to 'ain dotted three; the fa character ‫)ڤ(‬ is formed from the ba 'allusion with fa', then added one more point to distinguish it from the qaf ‫)ق(‬ script; ga ‫)ڬ(‬ script is formed because of the sound between two sounds of kaf and jim characters, hence it is formed from the kaf script with the addition of a point from the jim; and its alphabet ‫)ڽ(‬ is a combination of the nun and ya 'characters, which then two points yes' added above nun; 31 and v ‫)ۏ(‬ is a blend of wawu script with the addition of one point of the fa'script. 32 With the addition of six letters corresponding to the Malay-Indonesian dialect, the number of scriptsJawi used for the Malay language is 36 scripts. 33 Thus, the Islamization 34 of Malay is not only on the level of semantics, lexicography or grammatical but also its acts. The formation of Malay Arabic script cannot be separated from the form of Arabic script. If no Malay dialect is encountered in Arabic script, then the formation of the script still considers the synthesis of Arabic sounds.
Arabic Encourages Literacy Tradition
Literacy in Latin is referred to as literatus which means that people are learning. In terms of literacy is the ability of a person to read, write, speak, calculate and solve problems at the level of expertise required in work, family, and society. Merriam Webster's dictionary also explains literacy is the ability or quality of literacy in which there is the ability to read, write and also recognize and understand the ideas visually.
Hamzah Fansuri, Shams ad-Din as-Sumatrani, Ar-Raniri, As-Sinkili, Muhammad Yusuf al-Maqassari, Nawawi al-Bantani, Al-Palimbani, Arsyad al-Banjari and Dawud al-Fattani were considered as the lucrative tradition traders in the archipelago. 31 Hamzah Fansuri is a Malay-Indonesian Ulama who lived on before and during the reign of Sultan 'Ala al-Din Ri'ayat Shah who ruled in 997 H / 1589 AD to 1011 H / 1602 AD. he was born in Siam between Singkil and Sibolga. 35 In addition to Hamzah Fansuri, Syams al-Din al-Sumatrani is also a prominent and prominent Malay-Indonesian cleric of his contemporaries. They both have close relationships and their relationship is believed to be a teacher-student relationship. Hamzah Fansuri is a teacher from Syams al-Din al-Sumatrani.
Hamzah Fansuri is a productive scholar in producing papers. It is supported by the mastery of Hamzah Fansuri against various languages, namely Arabic, Persian and Urdu and his long journey to the Middle East and his visit to the centers of Islamic civilization, such as Makkah, Medina, Jerusalem, and Baghdad. Thus, he was recognized as the Father of Modern Malay Literature where he was the first to use Malay in a rational and systematic manner so that all Malay writers, ulamas and thinkers were subsequently strongly influenced by their styles and methods in the use of Malay language from the 16th century through the 17th and 18th centuries until the 20th century. 36 The full name of Shams ad-Din as-Sumatrani is Shams ad-Din 'Abd Allah as-Sumatrani. He is also known as Syams ad-Din Pasai, a great Acehnese scholar who lived in the late 16th and early 17th centuries. It is not known exactly what date and year he was born, but al-Attas noted that the year of his death was 1040 H / 1630 AD The significance and influence of Syams ad-Din is undoubtedly in the sultanate, estimated in the time of the Sultanate of Iskandar Muda. However, he also experienced difficult times during the sultanate of Iskandar Tsani, where Ar-Raniri and As Sinkili succeeded in bringing Sultan Iskandar Tsani to suppress the teachings of the wahdatul wujud of Ibn 'Arabi firmly held by Syams ad-Din and followers of Hamzah Fansuri for heresy and misleading reasons. At least, there are 22 as-Sinkili works on the subject of fiqh, tafsir, kalam and tasawuf. In writing his work he uses Arabic and Malay. Arabic, however, was the dominant language in writing his works because of his fairly long departure to Arabia, so he realized that the Malay language was not so good. So he was assisted by two Malay language teachers in writing his Malay language. 45 Islam. (Jakarta: Kencana, 2004). p. 216-228. See Abdollah Vakily, Sufism, Power Politics, and Reform; Al Raniri's Opposition to Hamzah al Fansuri's Teaching Reconsidered. onStudia Islamika, vol. 4, no. 1, 1997. p. 121-123. 44 Azyumardi Azra, Jaringan Ulama Timur Tengah dan Kepulauan Nusantara Abad XVII dan XVIII; Akar Pembaruan Islam. (Jakarta: Kencana, 2004 In addition, Muhammad Yusuf al Maqassari was one of the most prominent Malay-Indonesian scholars in the field of science in addition to struggling with physical warfare against the Dutch, leading him to arrest and exile. Among his 46 Sri Mulyati, Tasawuf Nusantara; Rangkaian Mutiara Sufi Terkemuka. (Jakarta: Prenada Media Group, 2006 Al-Palimbani with the full name of 'Abd ash Shamad al Palimbani bin Shaykh' Abd al-Jalil bin Shaykh 'Abd al Wahhab al Mahdani was born in Palembang around 1116 H / 1704 AD Al Palimbani is a descendant of sayyid from Yemen, precisely Sana'a, who had settled in Kedah in the 17th century then his father was appointed to qadhi in Kedah and traveled to Palembang and then married a local woman then 'Abd ash Shamad was born in this area which then not for some time he was taken to Kedah by his parents. In Kedah and Pattani al Palimbani then get an education that greatly affects the intellectual journey in the future. Al Palimbani is also known as a hunter of science, he was never satisfied with the science that he had so far. So he travels studying to Haramain on the advice of his father. In Haramain he is also a lot of friends with many students from the archipelago, some of them are Muhammad Arsyad Al Banjari, 'Abd Wahhab Bugis,' Abd Rahman al Batawi and Daud al Fatani. With the friendship of fellow students of the archipelago make him sensitive to the socio-religious and political situation in these islands. 51 His extensive association and persistence with many scholars in Haramain both locally or Morocco, Egypt and Zabid made him a Palembang scholar who has a network of scholars is very broad and productive in producing papers. Among Al-Banjari is known as an astronomer, educational expert, "engineer" of agriculture, muftî, 54 faqîh and also a Sufi. His expertise in astronomy proved with his thoroughness showing the right direction in the mosques of Jakarta, Palembang, and Banjarmasin. His expertise in the field of education is seen with the establishment of educational institutions model of pesantren in Java and Surau in Minangkabau and his engineering can be deduced from the shrewd use of land around paddy fields and vegetable gardens. His writings also include the fiqh, aqidah and tasawuf fields, among others: 'Aqâ'id al Mu'minîn, Fath al Mannan lî Shafwah az Zubad, Fatwa Selling with Infidels, Farâ'id al Fikri fi al Imam al Mahdi, Furû' al Masâ'il wa Ushûl al Masâ'il, Ghayah al Marâm fî Kayfiyyah there is' al Hajj (fî) al Islâm / Manâsik al Hajj wa al 'Umrah, Ghâyah at Taqrib fî Irts wa at Ta'shîb, Hidâyah al Muta'allimîn wa' Umdah al Mu'allim , Hikayat Men Salih than Banî Isrâîl, Hayd's Law and Istihâdhah, Idhah al Bâb al Murîd an Nik ash Shawâb, 'Iqd al Jawâhir, Jam' al Fawâ'id, Al Jawâhir as Saniyyah, Jihâyah at Takhtub, Kanz al Minan 'alâ Hikam Abî Madyan, Kashf al Ghummah fî Ahwâl al Mawtâ fî al Barzakh wa al Qiyâmah, Kayfiyyah Khatam al Qur'an, Kayfiyyah al Mubtadi, Kayfiyyah Shalât Tarâwîh, Kifayah al Muhtaj fi al Isrâ 'wa al Mi'râj, Al Manhal ash Shâfî fî Bayân Ramz Ahl ash Shûfi, Minhâj al' âbidîn, Mudzâkarah, Munyah al Mushallî, Musawwaddah Muta'allim, Nahj ar Râghibin wa Sabîl al Muhtadîn, Nubdhah fî Bayân Shurût al Jum'ah, Qismah az Zakâh bayn al ashnâf, Qishshah Prophet Yûsuf, Al Qurbah ilâ Allah, Risâlah Answer Questions, Risâlah Excess Basmalah, Risâlah Excess Hamdalah, Risâlah Ta'alluq Departing from the above discussion, it can be concluded that Malay Arabs play a very important role in Islamic literacy tradition in the archipelago and the formation of its people. It is the first letter of the archipelago that is widespread and popular where the achievement has not been achieved by the previous or subsequent script. Although the title of the work of the archipelago of the archipelago using the Arabic language but the contents remains dominated by the Malay language. Thus, Malay is the second largest language after Arabic in the study of Islamic sciences and broadcasting.
Conclusion
Arabic has an important role in shaping literacy in Indonesia. Arabic influences on Indonesian (read: Malay) from script to semantic, lexicographic, and grammatical. So that the Indonesian language becomes a tool of hegemonic El-Ibtikar Vol 6 No 2 Desember 101-118 domination and power as well as the key to peace in the archipelago of Malay Archipelago.
Thousands of manuscripts were born from the hands of Muslim clerics where this has never happened in the archipelago of Malay Archipelago except after contact with Islam which is very synonymous with Arabic. Hamzah Fansuri, Shams ad-Din as-Sumatrani, Ar-Raniri, As-Sinkili, Muhammad Yusuf al-Maqassari, Nawawi al-Bantani, Al-Palimbani, Arsyad al-Banjari and Dawud al-Fattani were considered as the lucrative tradition traders in the archipelago it has simultaneously introduced universality and rationality to the inhabitants of this archipelago.
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